
S U M M A R Y OF A R T I C L E S 

W o j c i e c h J . B u r s z t a , E T H N O L O G Y T O D A Y OR THE PO­

WER OF THE PERIPHERIES 

The traditional reflection about w o r l d anthropolog ica l t h o u g h t 

contains a d icho tomy into the so-cal led internat ional an th ­

ropology and its local (nat ional ) variants. This d i c h o t o m y is the 

expression of another, basic oppos i t ion w h i c h organizes sc ien­

tific deliberations about the w o r l d of cul ture and science. It is the 

relation between the „ c e n t r e " ( the met ropo ly ) and the „per i -

pheries" (the province) . A c c o r d i n g to th is oppos i t ion , the further 

we f ind ourselves f rom the range of the inf luence exerted by the 

centre, the more w e are d o o m e d to peripheral interests and local 

topics. 

The intent ion of the article is the deconst ruc t ion of th is 

traditional opposi t ion by ind icat ing its purely l i ngu is t i c -conven­

tional nature. There is s imply no centre (source) of cul ture or 

central places for the pursui t of an thropo logy . An th ropo log ica l 

investigations are s imul taneously central (because they pertain to 

Man as such) and peripheral (since they discuss M a n upon the 

basis of an analysis of concrete cul tures) The special place held 

by this science among the other humani t ies consists i.a. of the 

fact that for an anthropolog is t the peripheries d o not s igni fy the 

end of anyth ing but a further p ro longat ion of the centre. 

J o a n n a T o k a r s k a - B a k i r , HENRI C O R B I N — THE T I M E 

OF ERANOS 

The hermeneutics of Henri Corb in , an ou ts tand ing French 

Oriental scholar and examiner of the spir i tual i ty of Mediterranean 

cultures, remains almost complete ly u n k n o w n to the Polish 

reader. This text places it w i t h i n the perspective of a controversy 

between histor icism and post -Heidegger ian hermeneut ics w h i c h 

constitutes one of the most impor tant ph i losophica l content ions 

of our t imes. Corbin 's hermeneut ics of Persons accents the 

supra-empir ical d imens ion of history, w h i c h , despite its reality, is 

a myth f rom beg inn ing to end, and pursued the though ts 

proposed by F. Lessing w h o comprehends history as the e n ­

dowment of meaning to that w h i c h in itself is meaningless" . 

Meaning appears in history o w i n g to the presence of the 

understanding man. Retaining its or ig inal ly rel igious mood , 

Corbin's hermeneut ics engages in an interesting d ia logue w i t h 

the theses of contemporary postmodernists. Its premise, h o w e ­

ver, presents itself most luc id ly in the context of the undertakings 

conducted by a g roup w h i c h for several decades has created the 

atmosphere of the Eranos meet ings. Their part ic ipants ( inc lud ing 

such celebrated scholars as C. C. J u n g , van der Leeuw, 

G. Scholem and M. Eliade) shared a special mode of th ink ing 

about rel igion and a sui generis percept ion of the symbol , closely 

connected w i t h the nonreduct ion is t comprehens ion of t ime and 

history. A sample of th is style of th ink ing is the presented text by 

Henri Corbin devoted to an analysis of the mot i f of the luminous 

man, and the idea of perfect Nature, w h i c h comes f rom his 

„ L ' H o m m e de Lumière" . 

E w a K l e k o t , THE DEPICTION OF THE FACE OF CHRIST IN 

C A R P A T H I A N ICONS 

The image of the face of the Saviour holds a special place in the 

Or thodox theo logy of the icon. A paint ing is regarded as an icon 

both due to the top ic of the dep ic t ion and the w o n d r o u s 

circumstances of its or ig in . Cathol ic art also w i l l i ng ly portrayed 

the face of Jesus but the t w o rites placed emphasis on varying 

kinds of theologica l and emot ional contents of the depic t ion 

w h i c h resulted both in iconographie dif ferences and in a diver­

gent manner of expression. Uniate art f rom the Eastern Carpat­

hians, the sub-Carpath ian region and Podol ia emerged at the 

meet ing po in t of t w o trends of Christ ianity in specific social and 

national cond i t ions w h i c h characterized the so-cal led eastern 

territories of the former C o m m o n w e a l t h . The borderland of 

rel igious, nat ional and social t radi t ions enables to examine closer 

the selection of style, fo rm, means and contents of an art w h i c h 

belongs to var ious cultural spheres and subsequent ly their 

merg ing into a w h o l e w h i c h differs qual i tat ively f rom that wha t 

compr ised its source, and w h i c h is k n o w n as the Carpathian icon. 

M a g d a l e n a Z o w c z a k , W H Y DOES THE GYPSY STEAL? 

REASONS FOR P O P U L A T I O N DIFFERENTIATION A C C O R ­

DING TO THE FOLK BIBLE 

Legends created by the fo lk counterpart of the Bible describe 

typical s i tuat ions usually connected interchangeably w i th va­

rious f igures and events in the t w o Testaments. This feature is the 

ou tcome of an unconsc ious typo logy of persons f rom the point of 

v i ew of their analogus roles in events w i t h a similar structure. A n 

or iginal t ypo logy of this k ind does not perimt a direct comparison 

of the fo lk Bible w i t h the Holy Scriptures. 

A characterist ic feature of fo lk sources (bo th in the past and 

today) is the interchangeabi l i ty of A d a m and Noah as the first 

man, and the contaminat ion of the ensuing moti fs. The history of 

Noah's sin is a t ransformat ion of the story about original sin and 

the roles of Eve, Noah's w i f e and the devil are in both instance 

analogous, similarly to the roles of their chi ldren in the process of 

the di f ferent iat ion between men and w o m e n . Cain and Cham also 

appear as the protoplasts of a var iously concret ised worse part of 

mank ind , aff i l iated w i t h the evil spirit. 

The stereotype of the alien is s t rongly connected w i th the folk 

Bible. The concept of sin does not pertain directly to the stranger 

w h o exists in an ,,upside d o w n " w o r l d , outside the recognised 

order of values. The myth perceives his or ig in in a si tuat ion of the 

original d i f ferent iat ion of mank ind w h i c h took place as the 

ou tcome of a disturbance of harmony by one of the successors of 

the protoplast. This disturbance forms the concept of sin leading 

to a metamorphosis, the emergence of a worse or handicapped 

species of beings. Sources w h i c h ment ion di f ferent iat ing sin 

always conta in the scheme of concealment, w h i c h is interpreted 

as an at tempt at deceiv ing God , or its reversal: of disclosure, the 

revelation of a mystery w h i c h is sealed w i t h divine prohib i t ion. 

Concealment appears i.a. in the most popular moti fs w h i c h 

characterize the customs of J e w s and Gypsies. 

A cur ious interpretat ion of the legend about the Gypsy is 

presented by modern material f rom Lithuania and the Lemko 

region, w h i c h claims that the theft (concealment) of a nail made it 

impossible to cruci fy Christ in a humi l ia t ing posi t ion, similarly as 

in the case of the S. A n d r e w cross, the crux decussata; thus, the 

Gypsy can steal and cheat w i t h o u t fearing divine punishment. 

This interpretat ion testif ies to a more ambivalent treatment of 

Gypsies than J e w s in tradi t ional rural culture. 

The consequence of the s i tuat ion connected w i t h di f feren­

t ia t ing sin is the t ransformat ion of or iginal ly similar creatures into 

an animal, a bird or a person w h o belongs to a worse category, 

hal f -animal or demonic , in other words — into an alien. 

K r y s t y n a G i e r y s z e w s k a , THE INTERPRETATION OF J U ­

DAS 

The tradi t ional cul ture regards Judas as the init iator of genera­

t ions of persons w h o commi t suicide. Places and objects connec­

ted w i t h people w h o hang themselves are to possess a power 

w h i c h is part icularly peri lous but also indispensable dur ing the 

w in te r -spr ing solstice, and thus dur ing Holy Week. In 

south-eastern Poland Holy Thursday is an occasion for hanging 
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an eff igy of J udas. The func t ion of this rite is to ward off death and 

evil, and to st imulate g r o w t h (the sexual symbol ics of the e f f igy) . 

Religious moti fs, ritual practices and the appearance of the f igure 

also indicate persons w h o m the c o m m u n i t y regards as traitors. 

They include all those w h o do not observe the values and norms 

that are b ind ing among „ o u r o w n " , that is, those w h o are 

described as a „ J e w " ( the al ien), the y o u n g girl w h o refuses to 

marry, the mental ly deranged, and the suicide v ict ims. Respon­

dents compared Judas w i t h St. Peter — both are traitors, 

ambiguous and medial f igures, a l though St. Peter guards the 

heavenly gates and Judas atones for his sins in Hell. Satan 

captures the soul of Judas instead of the spirit of Jesus for w h i c h 

he lay in wa i t on the cross. The fatal ism of the lot of the Iscariot 

was expressed by his rank as the th i r teenth apostle. 

K r z y s z t o f K o c j a n , FOLK E V A L U A T I O N OF SEXUALITY. 

A P O C R Y P H A L MOTIFS IN THE FOLK VERSION OF THE 

STORY OF A D A M A N D EVE 

The story of A d a m and Eve is one of the most popular mot i fs of 

„ fo lk Chr ist iani ty" presented in t w o forms: oral and in various 

depict ions. Despite the basic concurrence of the fo lk and Bibl ical 

versions attent ion is attracted by the rather numerous apocryphal 

motifs. The creation of Eve w h i c h is the ou tcome of the 

intervention of the devi l , or the product of an accident, is 

connected w i t h the or ig in of sexual d i f ferent iat ion. In tu rn , 

sources deal ing w i t h the original sin disclose its sexual nature: 

sexual intercourse between A d a m (eventual ly the devi l or Luc ip-

her) and Eve. The apocrypiral mot i f is create a rather cohesive 

system, reveal the permanence of the sexual element in fo lk 

consciousness, and explain the present-day human cond i t ion as 

the consequences of an accident or alien (demon ic ) intervent ion, 

completely independent of man w h o thus remains blameless. 

A g a t a W i e c z o r e k , THE C O M I C ASPECTS OF ST. PETER 

The comical aspects of St. Peter consist of the combina t ion and 

contrast of the sacrum and the mundane in a single person. In 

a series of stories about the wander i ng of the Lord Jesus on Earth, 

St. Peter discloses his faults and a total lack of understanding of 

the Lord's verdicts. Other sources depict the saint as a bumbler 

(for instance, w h e n he wishes to w i n people's favour or w h e n he 

substi tutes for God in rul ing the w o r l d ) . In the fo lk ta les, St. Peter 

is not only a sl ight ly fool ish and ineffectual egoist but also 

a dishonest coward. The fact that in certain sources he appears 

interchangeably w i th the devi l is part icularly w o r t h y of a t tent ion. 

S t a n i s ł a w W ę g l a r z . T H E CONCEPTION O F T H E ETHNOG­

R A P H I C DIFFERENTIATION OF PRESENT-DAY FOLK CUL­

TURE 

Interest in the e thnographic regional izat ion of the country 

dates back to the nineteenth century (O. Kolberg, W. Pol ) , and 

cont inues to this day. A t its basis lies the conv ic t ion that it is 

possible to d is t inguish certain units in the fo rm of regions 

(etnographic groups) w h i c h are characterized by a constant, 

typical complex of features. It was also presumed that these 

quests w i l l enable to discover a " c o m p l e x of Polish cu l tu re" , in 

other words , and ensemble of traits characterist ic only for that 

nat ional variety. This assumpt ion was suppor ted by the belief 

about its native quali t ies. One can list three approaches to 

regional izat ion: „ob jec t iv is t i c " ( the explo i ta t ion of objective 

determinants such as cos tume) , „ in tersubject iv is t ic " (wh ich 

accents the „ fee l ing of dist inctness in g roup consc iousness" as 

the founda t ion for d is t inc t ion) and the " in tegra l is t ic " aproach 

w h i c h combines the t w o previous ones. The author indicates that 

t hecons is tan t explo i ta t ion of endoe thnonyms (groups ' names), 

exoethnonyms (names given to groups by scholars). The author 

notes that at the basis of ref lect ions about peasant culture, 

e thnographic groups and regions there lay an unconscious 

suppos i t ion accord ing to w h i c h peasant groups l ived in isolation, 

w i t h o u t a constant exchange and permeat ion of neighbour ing 

cultures. This image demonstrates that bo th the peasants and 

their cul ture were treated as alien and as such were mythologized. 

I w o n a K a b z i ń s k a - S t a w a r z , THE D A N C E A R O U N D 

TREES IN THE „SECRET HISTORY OF THE M O N G O L S " 

The article presents an analysis of a f ragment of a chronicle 

k n o w n as The Secret History of the Mongols. It describes the 

elect ion of Kutula to the throne of the Khan, and the dance around 

a tree w h i c h was performed in connec t ion w i t h this event. The 

author demonstrates that the dance was not solely the outcome 

of the joy fu l m o o d of the at tending M o n g o l s , as the Chronicle 

claims. In the given context of the elect ion, it const i tutes a symbol 

of life and changes, as we l l as the establ ishment of a new 

historical, social and symbol ic order, if w e accept that the 

elect ions were an example of in i t ia t ion, accompanied by ascribed 

symbol ics. The dance also fu l f i l led magical funct ions. It was 

supposed to ensure Kutula the asistance and protect ion of the 

forefathers (myth ical and human) . Finally, the dance was also 

a means of commun ica t ion between people, and between man 

and the forces of Nature w h i c h rule over h im. A key role is played 

by trees s tanding in the centre of the dance area w h i c h are 

counterparts of the cosmic tree ( the tree of l i fe). 
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W A R U N K I P R E N U M E R A T Y 

1. Wpłaty na prenumeraturę p rowadzoną przez „ R u c h " przy jmowane są na okresy kwartalne 

2. Cena prenumeraty krajowej na p o d w ó j n y numer (I I I i IV kwarta ł ) wynos i 16 0 0 0 zł. Prenumerata ze 

zleceniem dos tawy za granicę jest o 100% droższa. 

3. Wpłaty na prenumeratę przyjmują: 

— na teren kraju — jednostk i ko lpor tażowe „ R u c h " i urzędy pocz towe w łaśc iwe dla miejsca 

zamieszkania lub siedziby prenumeratora 

— na zagranicę — Zakład Kolportażu Prasy i W y d a w n i c t w 0 0 - 9 5 8 Warszawa, konto PBK, XIII 

Oddział W - w a 3 7 0 0 4 4 - 1 1 9 5 - 1 3 9 - 1 1 

4. Dostawa zamówione j prasy następuje: 

— przez jednostk i ko lpor tażowe „ R u c h " — w sposób uzgodniony z zamawia jącym, 

— przez urzędy pocz towe — pocztą zwyk łą na wskazany adres, w ramach opłaconej prenumeraty 

z wyjątk iem zlecenia dos tawy na zagranicę pocztą lotniczą do odb iorcy zagranicznego, której koszt 

w pełni pokrywa prenumerator. 

5. Terminy przy jmowania prenumeraty na kraj i zagranicę — do 20 XI na I kwartał roku następnego, do 

20 II — na II kwartał , do 20 V na III kwartał , do 20 VII I na IV kwartał . 

Prenumeratę„Polskiej Sztuki L u d o w e j " prowadzi także f irma A M O S , Warszawa, ul. Szenwalda 1 . 

Wpłaty na okresy półroczne (2 numery) , roczne przy jmowane są non-s top , a dokonane na miesiąc 

przed ukazaniem się kole jnego numeru gwarantu ją jego otrzymanie z dos tawą do d o m u , miejsca pracy. 

Obecna cena półrocznej prenumeraty krajowej wynos i 16 0 0 0 zł. Prenumerata zagraniczna jest 

o 100% droższa. 

Wpłat należy d o k o n y w a ć na konto : A M O S , PKO VIII Oddział Warszawa, nr 1 5 8 6 - 7 7 5 7 8 - 1 3 6 . 

Numer p o d w ó j n y 3 - 4 / 1 992 poświęcony ant ropologi i f i lmu ukaże się w l is topadzie-grudniu br. Cena 

w prenumeracie 16 0 0 0 zł ( w sprzedaży — 30 0 0 0 zł) . Prenumerata zagraniczna jest o 100% droższa. 

Redakcja dysponuje numerami a rch iwa lnymi po zniżonej cenie. 


